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Preface

This research monograph started as a lecture delivered in
the Sanskrit - Bhasha - Pracharini - Sabha. As a sequel to this lec-
ture I examined all the references to the soma in the Rgveda and
found that they are very clear and if the myth of Aryan invasionand
the tendency to assign a foreign origin to everything Indian had not
taken possession ofthe scholars of the Rgveda nobody would have
failed to notice that the much vaunted soma is nothing but what is
even now current as a rellglous drink in india.

This finding is unwelcome not only to the Aryan- _
invasionists, but also to the orthodox Indians. There is anidea cur-
rent that the Rgveda is primarily concerned with the spiritual and
the Vedic Rshis should not be accused of such profane practices as
the drinking of bhang.

Among those who vouch for the essentially spiritual nature
ofthe Rgveda, counts such a stalwart as Shri Aravinda Ghosh. But
he too gives in by saying that for some unknown reason the Vedic
rshis have concealed the spiritual essence of their motif. This is an
admission that the spritual content of the Rgveda is not obvious to
those who do not read the Rgveda with the avowed purpose of find-
ing it. If one reads the Rgveda without any preconceptions, one is
bound to see that the Rgveda is primarily theistic or better still de-
istic. It sees the universe as abounding in deities expressing them-
selves in the form of natural phenomena, like rains etc, or some-
times directly visible as the sun and the moon. These deities are
amenable to prayer and the rshis ask for perfectly mundane things
like brave sons and wealth. The ldea of salvatlon is hard to fmd in
theRgveda.

Some people think that this account of the content of the
Rgveda is demeaning. In fact Max Muller thought that the Hindus
will lose respect for the Rgveda when its mundane natureis brought
totheir notice. :

I do not see any substance in such notions. After all what is
the objectlve of our five-year-plans? Isit not wealth and good prog-



eny? Why should then we feel small if our sacred scripture does the
same?" :
Now coming to the soma, it would be instructive to draw
the attention of the reader to what modern science has to say about
its medical properties ifwe identify it with the bhang. Ifthisis borne
in mind it will be clear that there is nothing to be ashamed of'in the
ritual of soma drinking, at least as compared to the fashion of con-
suming alchohol, the practice is almost harmless and even benign.
Abnormal Psychology and Modern Life by James C.

Coloman discusses the effects of alchohol and hemp quite exhaus- -

tively. This is what it says:- ,
_ ““Alcohol has killed more people, sent more victims to hos-
pitals; generated more police arrests, broken up more marriages
and homes, and cost industry more money than has the abuse of
heroin, amphetamines; barbiturates and marijuana combined.”’

Marijuana is ganja, a derivative of hemp.

The American Medical Association exposed some miscon-
ceptions about alcohol as long ago as 1965. Some of these are the
following:-

(1) Alcoholisa far less dangerous drug than marijuana.

(2) Alcohol is a stimulant ’

- (3) Alcohol is essential to the treatment of certain diseases.

- (4) Impaired judgement does not occur before thereare ob- .

vious symptoms of intoxication. .

(5) An exceptional person can have Q.1 percent or more of
alcohol in his blood-stream and still be in control of his faculties.

(6) People with strong wills need not be concerned about
becoming alcoholics. ‘ :

~ (7)Most alcoholics who have successfully completed treat-
ment can safely resume social drinking.

The pleasure derived from alcohol is due to the weakening
of inhibitions. This gives a sesnse of care - freeness and relaxation.
But this very weakening of inhibition amounts to weakening of the
sense for right and wrong and leads to criminality. Moreover in
most cases the drinker does not stop when relaxation and care-free-
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ness is achieved. He goes on and gradually the care-freeness and
relaxation require Jarger and larger doses. Very soon what was
taken for pleasure has to be taken not for positive pleasure but be-
cause not taking it causes withdrawl symptoms. This leads to ad-
diction. '

Addiction can finally result in alcoholism. In America by
the end of the seventies there were ei ghtmillion alcoholics. It should
be remembered that alcoholics cando nothing but drink and have to
be maintained at the expense of society.

In Russia a million people die of alcohol every year.
Gorbachav had introduced prohibition in Russia, and America is
adopting measures for controlling the menace of alcohol.

In comparison hemp and its derivatives cause mind ex
pansion i.e a feeling that the mind is losing its shackles. They are
not habit-forming and are not known to lead to criminality.

The almost harmless nature of marijuana is attested by hos-
pital figures which showed that only three out of the 90,000 cases
admitted for drug abuse were for marijuana, while hundreds of
deaths were associated with the abuse of alcohol, barbiturates am-
phetamines. '

In 1893, the British government appointed the Indian hemp
drugs commission to investigate the effects of hemp and its deriva-
tives. A 7 volume report was published in 1894 after investiga-
tions throughout India. The findingsare: -

' The notion that hemp-drugs cause, dysentry, bronchitis,
asthma, insanity and crime have no basis. S

Inview of these findings there is a move for the legalization
ofthese drugs.

A pair of U.S researchers have recently published a paper
in the Journal of American Medical Association recommending
marijuana for stimulating appetite, relaxation of the musles & re-
lieving pain. Dr. Lester Grinspoon of Harvard medical school says:-
: ““There are thousands of people-who are using marijuana
as amedicine. We are treating these people as criminals.”’

Dr. Grinsbib and his colleague James Baker writes that mari-
juana has been proved specially effective in easing the nausea re-
sulting from cancer treatment.

(Washington, June22 (DPA)
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It should not be supposed from the above that I am recom-
mending the consumption ofhemp - drugs. Hemp - drugs bring their
own perils, in some cases even fatal heart - attachs as stated in the
Rgvedaitself, as shown in the present work. I only wish to empha-
size that these effects are negligible as compared to those of alco-
- hol, and hemp could beused as a substitute in the beginning for those
who wish to give up alcohol. The ultimate aim however should be
tokeep aloof from psychoactive drugs altogether. -

The Vedic rishis have shown commendable judgement in

condemning alcohol and recommending a restricted use of hemp .

confined to the sacrificial ritual.

It seems that by thetime of Sayana, the memory that soma is
hemp waslost. The reasonis obvious. After Buddha, the yajnaas a
common practice almost died out. Sacrifices were occasionally per-
formed to emphasize that the Vedic mode of worship was still liv-
ing. But thisis far different from yajna being a common practice. .
A If Sayana had known that the soma is the familiar hemp he
would not have been puzzled by the description of soma as samiddha
i.e kindled and as being ‘‘blown”’ i.e. puffed. To one who knows
that soma was smoked also, these expressions would appear com-
monplace.

Inthe end Imust acknowledge, the commendable help given
to me by Prof. P. K. Mukerji, Head of the department of Nagpur
University and Shree Shripada Chitale of the same department, by
supplying information about the hemp-plant and its properties. I must
also thank Dr. Vasudeva Naik, Prof. of Botny in the Marathvada
University for taking keen interest in the progress of the work o
thismonograph. :

N.R. Waradpande
38, Hindustan colony

- Amravati Road, Nagpur-440010
Phone : 522 808
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Soma & Fornication

The Rgvedic Soma

Soma is one ofthe mostimportant deities of theRgved. The
ninth Mandal is devoted to Soma, and about halfa dozen hymnsin
the other Mandalas are also addressed to him. Soma was a plant
whose juice was drunk with ritval formality. Like other deities in
the Rgveda, Soma is also personified. Soma’s sharp weapons, a
thousand pointed shaft and bow are mentioned. Soma sharesa chariot
with Indra, and it is driven by Vayu. Soma was pressed thrice a
day, in the morning, at midday for Indra and in the evening forthe
Rbhus. . :
The word Soma s derived from the root sw which means to
press. It also means to sprinkle. In the sense of sprinkle it refers to
the moon which sprinklesits light. In the Rgveda and more specifi-
cally in the Brahmanas, the word Soma stands for the soma juice as
well asthe moon.

The Soma, not exotic

There is no unanimity about the exact nature of the drink
referred to by the word Soma. The Aryan-Invasionists are always -
eager to see the exotic in the Rgveda and Soma is no exception.
According to them Soma was not an Indian drink. It was found in
the non-Indian home ofthe ancestors of the Vedics.

10/85/3 is often quoted to show that Soma was exotic to
India and could not be found in this new habitat of the ** Aryans’*™",
It runs:- |

“Those who pound a plant think that they are drinking soma,
the soma which is known to the brdhmanas. But in fact nobody par-
takes of'it.”” (10/85/3) |

Sayana interprets this by taking the soma to be the moon
whom only gods .consume as food. The word brdhmanas can be
taken to mean the seven prajdpatis (vide Apte’s dictionary) to fa-



The Rgvedic Soma

cilitate the reference to the heavenly moon, and not to the earthly
plant.

Evenifthe word brdhmanis takento refer to the soma- sac-
rificing priests, the meaning is clear. The hymn enjoins that somais
to be consumed only as a part of the sacrificial ritual, and not out-
side it, just for fun. The idea is the same as about sex which is to be
confined to marriage, whenindulged injust for pleasure out of wed-
lock, it becomes fornication.

The past tense ‘‘viduh’’ does not mean that older priests
knew the real soma and not the modern ones. ““Iti dharmavido vi-
duh in the Mahabhrat does not mean that only the pandits of the
~ past, not the present, knew Dharma. Again it makes no sense to say
that only priests in the old habitat knew the soma and not the farm-
ers and traders.

The later injunctions that if soma is not available, putik
should be used as a substitute also does not indicate any change of
habitat. During the second world war sugar was hard to get and
people were using gud in place of sugar. From this it cannot be in-

ferred that Indians had migrated to some country where sugar was ‘

rare. 10/85/3 says that ‘“Some people drink something in the belief
that it is soma thoughitisnot.”” Thisis interpreted to mean that the
real soma which was found in the original home of the Aryans was
not available in their new home in India and they had to remain sat-
isfied with substitutes. But no such meaning can be culled from
these hymns. |

For example.

‘Oh, lord of the hymns, the filter is spread for you, the mas-
ter of senses moves around everywhere. The raw one of unexerted
body does not consume it. Those who carry it with knowledge (re-
ally) consume it.”” 32(9/83/1)

2

Soma was no Mushroom

The dual nature of the soma-the celestial and the terrestrial
is clearly mentioned. The filter in the case of the moon is the net-
work of rays. The moon-light can not be enjoyed without first ex- -
periencing the heat ofthe Sun baking the body, one cannotjust skip
the hot days and have moon-light alone. The wise ones welcome
themoon-light after bearing the heat of the day.

In the case of the plant, it is stressed that soma is enjoyable
only after the hard practices of the sacrificial ritual. Ataptatanu
may also refer to the toil under the hot Sun necessary for searching -
and harvesting the soma plant if the wild variety of the plant is pre-
ferred to the cultivated one. Such a preference may be the outcome
ofthe common notionthat ‘‘natural ¢ thmgs have powers which the

. “‘artificial’’ ones do not have.

Wasson’s Soma

Richard Wasson argues in the journal of American Orien-
tal Society April - June 71 that Soma was not a plant but a mush-

roomnot found in India. His arguments arethe following.

““The poets speak neither of the roots nor of the leaves, nor -
ofthebranches, nor ofthe blossoms, nor of the fruit orseed of soma.””

Against this assertion we find the following hymn: —

““Oh, well-leafed Soma, look down emitting streams ritu-
ally inthe sacrifice. Enter the Somabowl withripples and approach-
therays ofthe sun.”” ' (9/97/33)

The reference to _the Iea\ies of Snma is clear.

_ The hymnrefers to both the Soma plant and the moon. Soma
is one of the names of the moon. The double meanings are suparna
(1) Well-leafed for soma and (2) of good ﬂight for the moon.
Avachakshi:- (1) look down for moon and (2) condescend for the
plant. Karmand:- by ritual for the plant and motion for the moon,
devaveetow inthe sacrifice for the plant and sky for the moon. Devas

-3



The Rgvedic Soma

arethe heavenly luminescernices and veefi is their motion, krandan:-
rippling for the juice and inviting for the moon. Eniter the rays ofthe
sunreminds of Kalidas *‘Puposha vrddhim haridahvadeedhitera-
naupraveshddiv balachandramah "Raghu grew like the moon,
on entering youth, like the moon, on entering the light of the Sun.
The visible portion of the moon increasingly enters the light of the
Sunduring thebright fortnight.

It is supposed that the moon is the lord of vegetation-
oshadhindm patih, and its nectar enters them when it is exposed to
moon-light. This is how the moon entersthe kalashin somadhdnam,
the flask containing soma. The soma enters the uparashniis, the
subsidiary rays — the rays reflected by the moon, not the primary

rays.

The mushroom theory holds that the soma plant had no
branches. This assertion is directly contradicted by the following:-

‘ “Oh wind or gdrhapatya fire, enrich the golden, green,
lustrous and hundred-branched plant with the streams of honey R
(9/5/10)

The word valsha is traditionally translated as branch.

Wind is addressed in this hymn, in this particular way be-
cause it is one of the elements which aids the growth of plants. The
garhapatya fireis also addressed because fire in the capacity of a

- god candothe same.

Wasson alleges that the Vedic Rshis, like the Siberian tribes,
used to drink the urine of the sage who had drunk Soma. This mean-
ing, is culled out by him from 9/74/4. But there is no warrant for
Wasson’s rendering avamehanti as urinates. Even if mehanti is
taken as urinates, avamehanti would mean urinates down. This is
redundant since nobody urinates upwards. Further, Wasson has
shown no reference.indicating that this urine was drunk.

The hymn in fact is clearly intelligible as applying to the

Soma under M()Oﬂ-lléhi

moon as well as the plant thus.

The Moon

“The soulful sky is milked. Milk is sprinkled. The
navel of the cosmos becomes nectar. Straight and bountiful men

-pay homage to him i.e. themoon. The rays of the moon shower

blessings.”’? (9/74/4)
Ghrta past participle from ghr to sprinkle, 10th u.p. can
mean sprinkled.

The plant

““The soulful sky is milked. Milk is sprinkled. The navel
i.e. the quintessence of sacrifice becomes nectar (by exposure to
moonlight. Starlight and bountiful men pay homage (to the soma)
The streams of soma pour welfare.”’ 2 (9/74/4)

The belief that milk or any drink exposed to moonllght ac-
quires ambrosiac properties is current even today.

- The kojagiriidea that the moon enters the ceremonial milk

is expressly stated in the following hymn:- .

The moon embraces the soma which is placed inside the
straining-bowls, 1* (9/12/5)

The word peru means protector.

Wasson quotes * 8/4/10 also in support of his urination
theory. But the word nimeghamdindhis a clear reference to the rain,
meghameaning cloud. Thereis no instance ofthe word nimeghamdn
being used in the sense of urinating. In fact the word megha itself
may be a variationof meha, the h changing to gha.

The hymn yields the following meaning clearly-

" ““Oh, Indra, like a stag thirsty for drink, come down. Drink
Soma as per your desires. Showering down Joyﬂll day after day,
you bear virile strength.”’ 3 (8/4/10)
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nimeghamana occursin 2/34/13 also. It runs.

“With the flutes, asif with red ornaments, the terrific winds
-wax in theabode of order. Fast and forceful they shower. They wear
‘beautiful and pleasant complexion.” ¢ (2/34/13)

Thisis a description of storm. The flutes are the BAMBOO
FORESTS WHICH WHISTLE WITH THE WINDS. The winds
grow in the abode of order. But their bahaviour is violative of or-
der. The complexion may refer to the colour of the clouds, or of the
rainbow or of the rising waves ofthe mighty Sarasvati or of the sea
in a whirlwind. _

Inany case thereis no reference to pissing.

9/107/12 contains * the words amshoh payasa i.e. with
the juice ofthe stem. Amshu means stem accordmg to Sayana. This
shows that even the stem was pressed for juice, contrary to what
Wasson says. The whole hymn runs.

““Oh soma you are full of water like the river, intoxicating
by the milk of your stem, wakeful, enter the cask from which ﬂows
honey’’ %3 (9/107/12)

Ingalls sees the cap of Fly-Agaric in the word murdhan in
9/17/6 and 9/71/4. The hymns are as follows:-

““The hymn - maker Brahmins praise him by putting all
they love in seeing soma who is the acme (murdhdin) of sacrifice™,
(9/1776)

- ““The honeys fill the overcomer of fortiﬁcations, the en-

richer of mountains, whose abode is in heaven, in that place where

- -the rays of the sun well-fed on offerings bathe the high in head

Murdhan and udder (clouds) with excellence.”’” (9/71/4)

It should be obvious that here the “ head”’ refers to the ze-
nithand NOT to the cap ofa mushroom.

The first line is applicable to the moon Wthh ¢ grows’ " by
receiving the sun’s rays. Parvatdvrdha means” growing with
parvas like the full-moon-day etc. Harmyasya sakshamm means
the occasion for all that is enjoyable.

Slm1lar1y the shira in the following does not refer to.the

Soma & Abortior.t

cap of amushroom.

““He roams the heaven and earth, activates water, intel-
ligent, he expands his abode by his own power. The soma

" mixed with barley by men smears the fingers and protects the ex-
hausted.”’™ (9/68/4)

The applicability of the first line to the moon is easy.

The second line is also applicable to the moon on the sup-
position that soma-drinking was done inmoon-light, like the kojagiri
milk nowadays. Moonlight then mingles with the white barley or

‘barley flour. Moon-light similarly mingles with the women-folk

present and protects (enlivens) the exhausted.

Soma in the Avesta

Wasson quotes Yasna48/10 of the Avestathus ““When wilt

thou do away the urine of drunken men.’ :
- The translation in the sacred books of the east series is:-
‘..when shall they drive from hence the soil of this (polluted)

. drunkenjoy.”

This translation does not construe the term muthra literally
and even if we do, it does not yteld any reference to soma. The
Avesta may be referring to the non-Vedic Siberian practice, which
had nothing to do with soma.

Soma occurs in Avesta as haoma. It occurs twice with the

- word vamhush. Thus yasna 10/17. vamhush somo majdhato and

namo haoma vamhush haomo (9/16). This is translated in the sa-
cred books as ‘‘good”’. But obviously it is related to vamha in
vendidad 15/14 and 19/41 where it refers to an intoxicating plant
used forinducing abortion.

Inquiries among farmers have revealed that the seeds of
hemp are used for causing abortioneven now. _

The word vamsu occurs in the Rgveda in connection with

7



The Rgvedic Soma

soma:-
o He being well-bathed by people, like an elephant or a vow-
abiding kind browser rests in water - vamsu - like an eagle’. (9/57/3)
Vamsu can also be derived from the root van to divide and
canmean pounded. Thisrefers tothe pounding of soma.

Another occurrence of vamsuy is:-

. Ohsoma, you grant desires and energy, like the eagle who
restsin his nest, you rest in the bowl. Squeezed for the sake of Indra
you are the inebriator. You are the stabilizer of heaven or bright:
ness and the ultimate among the insighfuls.”’S (9/86/35)

Here vasmu refers to the pounded form of soma and also to
the scatter of moonlight. '

_ . Vamsu is formed according to Panini 6/3/109 (Sayana).
Vams is derived from van like hamsa from han. The sis brou ght by
varnagama, van means sambhakti i.e. division. This refers to the
pounding essential in soma preparation. From vans we get vamsu
like dayalu; yuyutsu; Karu.

. .It is' clear that the term vamha refersto the process of pound-
ing v\{hlch 1s essential in the preparation of the soma drink. The
avestic bamha can not fail to remind of the Sanskrit bhanga which

means hemp. The word itself may be corthected to soma throu ghthe
Avestic haoma. '

Soma is Hemp

Soma is the juice of the hemp-plant. The flowers are used
to make Marijuana which is smoked. The resin of the plant is also
used for smoking. Thisis called hashish. There are clearreferences
to thisinthe Rgveda. :-

“That soma is processed by the fingers. Its glowing skin is
smoked. The encompassing sweet has three ingredients.®(9/1/8)

The crucial words are dhamanti and drutim. Dhamanti lit-
erally means to puff. This makes no sense without a reference to the

8

Soma is Bhanga

act of smoking. Druti means skin. The reference becomes obvious
by the following description in the Materia Medica and Therapeu-
tics edited by R. D. Ghosh. ‘‘Charas is the resin secreted by the
leaves.”” Thus charas is the skin of the leaves, in the sense of an
outer cover. It is lighted for smoking and is therefore called bdkura
or glowing.

The effect of soma is described thus:-

““We have drunk the soma, we have become immortal, we
have reached the light, we have known the gods’** (8/48/3)

} This reminds one of the description of the effects of hemp
givenin ‘‘ Abnormal Psychology and Modern Life’’ by Coleman. It
runs:- '

““The individual gets ‘high’, the state is one of mild eupho-
ria distinguishable by increased feelings of well-being, heighten-
ing of perceptual activity, and pleasant relaxation often accompa-
nied by a sensation of drifting or floating away. The individual may
think that he has found the key to the universe’’

Corroboration of the suggestion that somais hemp is found
inthe following hymn:-

“‘The sustainer of the sky is created. Intoxicationsoars. The
three-substanced one strolls around the world. Asifthe mindstaste’
the crackling glow. (All this happens) if the hymn-singers, obtain
the scrape with their muse.”’'° (9/86/46) .

The last line contains a clear reference to-hashis which is,
obtained by scraping theleaves of the hemp plant. Hymnswere sung.
while making soma, the leaves were scraped for hashis. As is ob-
vious, all leaves may not have emitted their resin. Even when emit-
ted the quantity may be very small. So the poet says’” if the scrape
isobtained’’ inthe course of the singing ofhymns. o

Tridhatuisa clear reference to marijuana, hashisand hemp,
thethree formsof hempi.e. soma.

““Licking the crackling glow’’ is-a clear reference to the
action of smoking where the marijuana and hashis crackle in burn-

9



The Rgvedic Soma

ing. Better still these ingredients might have been smoked by filter-

. ingthem through water as in Aiukka-smoking.
A further reference to smoking of somais the following:-
. ““The kindled lord of all, the flowing one, the showerer
crackling and pleasing is glorying.”’!! (9/5/1)

The adjective samiddha, i.e. kindled is hardly applicable

to the juice. There is little that is combustible in the juice and even

- when offered to the fire cannot be called ‘‘kindled,’’ because it
will never burn. Samiddha therefore must refer to either lighting of
the resin or the powdered flowers of hemp for purposes of smok-
ing.

S.S. Bhave in the ‘‘Soma Hymns of the Rgveda translates
dhamanti *‘Theblowing ofthe resounding pipe, the breaking of the
soma stalk which might naturally be giving out some sound.”’

- Butthisis clearly wrong because the root dhma is used for
sound and for catching fire., not for “‘break’’. ‘catching fire’ i.e.
agnisamyoga clearly refers to smoking.

Thethreefold somais taken by Bhave as (1) ahavaniya con-
taining water (2) dronakalasha containing the strained juice and
(3) puta bhrt the filtered one.

Surely these are NOT three kinds of soma.

Bhave derives bdkura from vach and makes it mean “‘re-
sounding’’ after Grisswold. He regards Sayana’s interpretation of

_bakura as bhasura, ngu1stlcally untenable. One wonders why v
A replacing bh and k replacing s is regarded as untenable when it is
quite common in word-change. In comparison the derivation of
. Bakura from vachis quite circuitous. Further Bhave is silent on the
~ meaning of drti. He translates the whole phrase bakuram drtim as
. bagpipe on the basis of bdkura being a pipe blown in war. This
leaves drti unexplamed
Theinterchange of sand kis seenin ‘‘centre’” and kendra

- “‘Caesar” “and ‘kaisar’; The mterchange of bha and b is seen in
. bhanga *“and banha’ (Avesta) Bharani”’ and barani’’ (Marathl)

10

Soma was smoked

From this no inference should be drawn that centre is ear-
lier than kendra and banha is earlier than bhanga **. Contrary ex-
amples are ““samiti’’ and ‘‘committee’’, **bdhera’ and bhair’’.

- (Marathi). Changes in words like those in fashions are cyclical.

Coatsbecome longer and longer and then shorter and shorter. Simi-
larly joint letters tend to be replaced by single ones and then the
single ones byjoint ones. Sanskrit vrana by Marathi vana’ Sanskrit
Kshina’ byMarathi " shina’”. But onthe contrary Sanskrit " shapa’’

becomes Marathi shrapa’’ and Sanskrit " vimukha’’ becomes

Marathi *vinmukha

Bhave is puzzled why soma s called *‘samiddha’” because
he did not know that it was smoked also. Similarly he is puzzled
why soma is callled *‘tanunapdr’’ fattener, not knowing that soma
i.e. hemp whets the appetite and thus helpsin fattening.

Bhaye supposesthat the composition oftheaprihymns partly
in the anushtup meter, points to an attempt to modernize the soma

cult. This assertion is obviously based on the notion that the

" Ramayana for the first time, used the anushiup meter. TheRamayana

is certainly the first work composed wholly in the anushiup meter.
But the meteris olderthanthe Ramayana. The 10/164 ofthe Rgveda

is in anushtup.

That soma was smoked also is indicated by the following:- |

“‘Oh, flowing one, kept devotedly in the proper place, en-
ter the breath, crackling with your properties.”’'? (9/25/2)

The three -fold soma is mentioned inthe following:-

““The fingers bring out the green of the three-fold by stones
for the drink of Indra.”” ° (9/38/2)

The stones are of course the pestles with which the soma is
pounded.

Here taking trita to refer to the sage of that name would
make the verse mean that only the fingers of Trita could bring out
soma, or Trita himself is singing the verse. But the hymn is NOT
attributed to Triabut toRahugana, sothe meaning threefoldismore
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appropriate.

Itis reported that under the influence of hemp colours look
brighter. (Ibid). This is described thus:-

““The flowing one has dazzled and destroyed the demons,
like the lasting one has made the brightness brighter . >*2! (9/49/5)

Hemp makes music fuller (Ibid). This is described thus:-

““Your powers emit sound like the s€a-waves, and enhance
the sound of the flute:” 22 (9/50/ 1)

The Materia Medica reports that the effect of hemp gradu-
ally increases and then declines. In the beginning the drinker be-
comes talkative. This is described thus:- ‘

“‘Oh flowing one, you promote speech, inthe one who holds
youwheninfused like the moving sun-god.”” * (9/64/9)

Hemp is widely used by Shiva-worshippers. That is why
hemp is called Shivapriyd. There is a clear reference to this in the
following:- ‘

““This'soma strains honey like a showerer for Kapardi
(i.e.Shiva)® (9/67/11)

‘The gods obtain the soma, well-prepared, well-risen, im-
pelling for action/ water by bringing rain-, acting inassociation with
‘water, well pounded and relishing by milk, scattered moonlight like,
carrying the lustre of milk.”*” (9/61/1 3)

The paronomastic adjectives applyingboth to the drink and
the moon are shujatam i.e. well born or well risen. apturam i.e.
inducting rain or action, gobhih i.e. with water and milk or with
rays.

Macdonell gives ap for water and apas for work. There-

fore the pun on ap for both water and work may be objected to on

the ground that ap means only waterand NOT work. But Yaska gives
the word apah for both water and work. This shows that the Vedic
languageisnot insistent on the consonantal ap for water alone.

In such cases where grammar and lexicons may not allow a
pun, suggestion still allows more than one meaning, the dictionary
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meéning being expressed and the other being suggested. Metaphor
occurs particularly when grammar and dictionary do not allow the
meaningin question. .

The following hymn appears to refer to the scraping of the

resin off the hemp leaves, for obtaining charas. N
- ““The fingers washing the lord of desires, have conjoined.
They grasp the surface ofthe powerful.”” 1> (9/14/7)

Ranguzen in his Vedic India has made a sketch of the soma |
plant on the basis of its description in the Vedas. It is reproduced
here. By its side is given the sketch of the hemp plant. The close
similarity will not fail to strike any one. (p. 13,14)

- The following hymn describes both the moon and the plant

by wordplay.
The julce

*“The knowing one flows around floating on t!le wave;i
of the sea bearing the universally desired deeds. (the ripples.)

. (9/14/1)

One of the effects of hemp described in Abnormal Psychol-
ogyis a sensation of drifting and floating away.

The moon

““The omniscient moon is clearing and scattering around,
riding the waves of the sea, bearing the universally desired heaps
of snow.””"* (9/14/1)

The full moon dances on the waves of the sea and the moon-
light looks like heaps of snow. .

Apte’s dictionary gives ‘‘heaps of snow as one of .the
meanings of kara. If a word has a particular meaning in f:lasswal
Sanskritand that meaning fits properly ininterpretinga Vedl'c hymn,
there should be no objection to accepting that meaning, since the
Vedic words which have retained their meaning in classical San-
skrit are more numerous than those which have not.
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THE HEMP PLANT

The Hemp

IMAGINARY SKETCH BY RANGUZEN

THE SOMA PLANT
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The Rgvedic Soma

One of the effects of marijuana-soma is that it enhances
sexual enjoyment (Ibid). This is symbolically described in the fol-
lowing.
| ““The soma bears manly prowess, brandishing his sharp

hornslike a bull in a herd. (of cows)’*15(9/15/4)

The somareferred to here is not the plant but the one which
hasalready entered the system of the drinker. Thehorns referred to
are not and can not be the horns of the plant or its products. They
are the horns of the drinker, whose sexual powers are enhanced by
soma and who consequently feels like a bull in a herd of cows. While
referring to the moon srnganireferstotherays.

A further play upon words referring to the soma as well as

the moon at the same time is exemplified in the following:-
' ““The oozer and the knower soma, dwells in the abode, in
the waves of the sea, and the white,”!7 (9/12/3) '

- Soma dwelling in the waves of the searefers to the floating
feeling given by the soma draught. The white refers to the milk with
which soma is mixed, abode is the drinker's system. '

In the case of the moon the abodé is the sky, the white is
moon-light, gauriisthe gandharvi vak, suggesting that the drinker
feelslike singing. The spreading moon- light is often compared with
the notes of music filling the atmosphere.

The behaviour of the drinker is.the behaviour of soma in

. many hymns ofthe Rgveda asinthe following:-
o ““The powerful one, as one slaying the excellers comes
" roaring, quickens its vital role (foam). The drink prevents aging,
goeshomein the organism ofthe drinker and makes its form mobile
in the body.”'* (9/71/2) ’

The theme of the moon in connection with soma occurs in
the following:- .

This seeker of women in strained in the goat - skin, softens

 the grand-daughters of Aditi for the sake of those goingto the sacri-
fice.
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(“‘Abiding in the world) This green one flows as the re-
strained intoxication of the sacificers, glories like a buffalow, sharp-
ened by virility. >’ (9/69/3) v

“The grand-daughters of Aditi’” is a clear reference to the
rays of the Sun. The Sunis the Adityai.e. son of Aditi and the sqlar-
rays are the offspring of the sun and therefore the grand- offspnng
of Aditi. The moon reflects these rays and in the process of this
reflection, they become soft. o

In the case of the plant the reference is to the cooling effect

~ ofhemp in the form of kusumba-an infusion of hemp-tops asanin-
' toxicating potion (Molsworth’s Marathi dictionary)- Thusthe soma
 softens the grand-daughters of Aditi, the solar rays.

Avye tvachi vadhiyuh paripavate. The soma is vadhdiyu

 the seeker of women because it has aphrodisiac properties. When

drunk, it, as if flows in the avya i.e. guarded skin, the skin of the

~ erotogenous zone. The usual meaning is of course the flow of soma

inthe goat skin.

The moon-light similarly moves on the much cared skini.e.
caresses it gently. o

Harirakran. *‘the greenone flows’” in the case of the plant.
Inthe case of the moon hari means bewitching, as derived from the
root hrto captivate.
" Therestis easily applicable to both the moon and the plant.
The following is another word - play for the moon and the
plant:- ) o , '
' “The seven rays, suckers-milk a true mix from him, thrice
in the eastern sky. He also embellishes four other worlds for suste-
nance when enriched by sacrifice.””® (9/70/1)

This has reference to the seven-fold rays of the Sun focused
on the moon of chahturdashi, full moon and krshnapratipadd, On
allthese three days the moon is almost full.

The seven rays are the well known rays of the spectrum. It
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should not be urged asan objection to this that the Newtonian com-
position ofthe solar rays could hardly have beenknown to the hymn-
makers of the Rgveda. The ancient societies had perforce to ob-
serve the sky and the movements of the heavenly bodies for know-
ing time and direction. Thus a frequent observation of the rain-bow
can easily reveal that the Sun’s rays are composed of seven colours.

Themilk isthe moon-light. The four worlds are (1) udbhijja
i.e. the earth-born vegetation (2) svedaja i.e. the sweat-born lice
etc. (3) andaja i.e. the egg-born and (4) jardyuja i.e. the womb
born. :

The plant

““Facing the eastern sky, the seven suckers (fingers) extract
the three-fold true base from him. When augmented by the sacrifice
he embellishes the four worlds for purification.”* (9/70/1)

The threefold base is marijuana, hashis and hemp. ‘‘Facing
the eastern sky" refers to the practlce of making the soma - sacrifice
atdawn.

‘The moon

‘‘Ascending far, the light of the heavens, oh omniscient
showerer, the three - surfaced one is chanting the rays. Moving in a
thousand directions, he, of great majesty adorns the eastern dawns
like a musician.”’% (9/71/7)

The rays of the moon gradually filling the atmosphere are
often compared to the notes of music filling the atmosphere. (vide,
the expression samasvaran in 9/73/5. The notes like the rays are
seven - fold. S

The three surfaces are those of the gibous moon. Though

only one surface of a distant object like the moon can be seen, the

eye tends to see three dimensions since all the objects areknown to
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have three dimensions. The full moon is described as a ball (pinda)
and not as a plate. (vide Jayadeva in Prasannardghava,

hindirapindaruchi shitamarichibimban) The full moon is seen as
aballi.e. of one surface only, the crescent moon as having two sur-

 facesand the gibous ashaving three.

The nlant

“‘While referring to the plant the hymn describes the effects
of soma when it is imbibed.

' ‘‘Spreading far, the heavenly illuminator, the insightful
showerer, the three-backed one is playing (music) on the organs,
streaming thousandfold, to and fro, he presides onthe eastern dawns
like 2 musician.”” (the somais distilled at dawn)* (9/71/7)

Thethreebacksi.e. the spines of soma are marijuana, hashis -

“and hemp.

““The moon, like a bull moving in a herd (of cows) bears
the light of the Sun. The heavenly de lux-rayed somalooks over the

“earthand observes the mortals by his (c1rcumlocutary) movement.”

(9/71/9)

The reference to the moon absorbing the light of the Sun s
clear. The lowing is the emission of light. The white moon moving
among the starsislikened to the bullamong the white cows.

| | The nlant

“Likea bull among cows, sonia resonates in the organs. It

-absorbs the light of the Sun. The heavenly well-leafed soma knows

the world and observes the mortals by its circulation.”?” (9/71/9)
It is common knowledge that plants can not grow.without

 thel light ofthe Sun.

When the soma circulates in the system of the drinker, he
feels like a bull among cows.
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The following hymn describes the mystical experiences
stimulated by soma-hemp, promoting the feeling of having found
thekey to theuniverse.

The plant

*“ The somas chant in the limbs of those who blow (smoke)

the flowing one. The essences spoke out in the abode of the sacri~

fice. The lively one made the three apexes for (stirring) activity.
Theboats of truth have crossed the good deeds.”’ (9/73/1)

The threeapexes are marijuna, hashis and hemp. The smok-
ing of somaislikened to the playing on the flute.

The moon

““(The somas) chant in the lips of the oozing blower, The
essences spoke out in the abode of the cosmic order. (i.e. the sky)
The lifeful one made the three apexes for (promoting) activity. The
boats oftruth have crossed the good deeds.

The threeapexes may refer to the three zithis when the moon
is almost full. “‘The boats of truth have crossed the good deeds”’
statesthat truthis the sheet-anchor oflife and action. Without aban-
. doning thissheet-anchor the poet has crossed the sea of good deeds.
While doing good he has not met with failure.

The word-play continues: -

The moon

““‘Goingtogether in order, the great ones invigorate, the lus-
trous one dances on the waves ofthe sea. They generate the medici-

nal plant by the streams ofhoney. They have enhanced the dear do- -

minion of Indra.”’? (9/73/2)

““The streams of honey’” are obviously the rays ofthemoon. -

The moon is oshadhinam pati or the lord of vegetation and thus
generates the vegetation.
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The plant

The first line applies as it stands. ‘‘Dancing on the waves
of the sea refers to the feeling of floating induced by soma
(hemp, vide 1) '

Madhordhdrabhirarkam ©* means inspiring hymns by the
streams of honey i.e. soma. Soma plant as well as the moon inspire v
the Muse. '

The last line applies to the plant as it is.

The moon

““The purifiers engulf speech. Their ancient father keeps
the undertaking. The encompasser submerges the sky. The patient
ones could perform among the sustainers.”*.(9/73/3)

The purifiersare therays. ** They engulf speech” means they
are the life-blood of soma-poetry. The father of the rays and the
encompasser is the moon. The last line means that the vitality and
the beauty of the moon makes life secure and meaningful.

The plant

““The purified streams of soma engulf speech. Their ancient
father keeps the sacrifice going. The encompasser has dispelled
the sealed (shutter). The patient could perform among the
sustainers.”’*® (9/73/3)

The “‘encompasser’’. *‘the sealed shutters’” etc.refer to the
inhibitions removed by soma.

The moon

““The great benefactor of the devotee activates those dear
venerables among whom He grows. The discriminating one climbed
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theallseeing chariot of the great sun.””3' (9/75/1) -

The dear venerables are the rites and festivities to be per-
formedinthe bright half ofthe month when the moon grows.

The moon is said to climb the chariot of the Sun when the
Sun and the moon rise at the same time i.e. amdvdsya. Thencefor-
ward it grows in size.

The plant

““The benefactor of devotees flows through whatever en-
hancesit. The soma offered to the fire climbs the chariot of the Sun.
(vide agnow prastahutih.....)

The moon

“‘Engulfed in the golden treasure-yellow splendour of the
dawn along withmen, makmg the potsshine. heis singing. The milk-
ers of the world~i.e. sun’s rays—shone after them. The three-sur-
faced one presides over the dawn.”” (9/75/3)

This is the description of the gibous moon.

The Plant

In the case of the plant prshtha does not mean surface, but
the back-bone. The three back-bones of the soma are marijuans,
hashis and hemp.

The moon

““Like the Sun, it wields the life-givers (rays) between the
worlds, thecharioteer doling out the heavens inorder to satisfy sense
desires. Enhancing the power of Indra by the active ones, the soma
being strmulated is bathed in by the wise.”””” (9/76/2)

The plant

The king of the world glides excelling all rays, controlling
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the illuminator of the heaven-knowing order. One who is washed
by thelight ofthe sun, the father of the muse, unencompassed by the

_muse.” (9/76/4)

The plant

The first line refers to the proverbial effect of soma giving
the feeling of having found the key to the universe.

““The knowing soma pervades both the lives of the soma-
consumer, the one here and the one hereafter.”” *‘The one herei.e.
the soma is sprinkling the flasks. It is wandering like the showerer
of easy gait.”” ““The one hereafter (1) the somai.e. the moonis flow-
ing inthe summits (ofheaven) like a showerer of easy gait, the moving
bearer.”” ** (9/81/2)

““This is he, the thousand - conquerer soma, he glides, in-
spiring the coveted speech, awakening at dawn (the morning-hymns
to soma). The moon along with the wind makes the sea dance. The
heart-throb of Indra rests in the pinnacles (of the sky)** (9/84/4)

The reference is to the night - winds from land to sea which
augment the effect of the moon inmaking the sea dance.

The plant

““This is the thousand-conquering soma which flows, in-
spiring the coveted speechawakening at dawn. The soma exilerates
the sealed one (i.e. the downcast one) by the gas (inhaled smoke)

‘The heart- throb of Indra rests in the bowls.”’* (9/84/4)

““The ancient poet flows with the wise, controlled by men,
crackles incitingly around the cases. Making a name for the trio, it
oozes honey for the friendship of Indra and Vayu’’™ (9/86/20)

The trio is hashis, mariujuana and hemp. The friendship of
Indra and Vayu is needed for the formation of clouds and carrying
themto therequired place.
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The moon

““Those unmingled resplendant hundred rays, suckers of
water, embrace the captivating one. The splendours adorn the one
coveted by stars on the third surface, bear the illumination of
heaven’* (9/86/27)

~The rays of the Sun are the source of water. The third sur-
face is the unseen back of the sectional moon. It is adorned by
splashes because the stars illuminating it from behind, twinkle.

The plant

The unmingled glowing hundred streams (of soma) seeking
rain, joinIndra. The fingers wipe the soma mingled with milk when
the third level of the heavens is illuminated.* (9/86/27)

The soma mixed with creamy milk is wiped by fingers and
licked. The first level is that of the Sun under the horizon, the sec-
ond is that of the earth and the third that of the sky overhead. The
licking of the soma takes place when the third level i.e. the sky is
illuminatedi.e. when either the Sun orthe mooncomes overhead.

“Oh flowing one, your luminescences are the Sun’’*
(9/86/29).

This is a clear indication that it is the Sun who lends lustre
tothemoon.

The moon

““‘He wraps himself with the rays of the Sun, spreading a
three looped net, so that he may know. Carrying newer and newer
covetables of the cosmic order, the lord of the births (lives) comes
to the appointed place.”’* (9/86/32)

The three-looped net is.the three-dimensional network of
rays, The net is the probe of the universe. ‘‘carrying newer and
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newer covetables.’’ refersto the fact thatunder moon-light the whole
worldlooks pleasant and youthful.

The plant

““‘He, enmeshed in the rays of the Sun, spreading his three-
loolped net- for the sacrifice of the three praharas~the captivating
trioi.e. hemp, marijuana and hashis, so that he may probethe secret

~ oftheuniverse guidingthe new hymns of the sacrifice, thelord of gen-
erators goes home to the organism of the drinker.*” (9/86/32)

The following is in praise of the waters in which soma is
mixed.

The moon.

“Those purifying by silver (the rays of the moon) obtain
the seer (soma) in these, the soma which discharges its streams in
the ascending sea. The silver purifyers smear, unsmear, cosmear,
dip in honey and lick (caress) the mental and physical powers. 38
(9/86/43)

The ascending sea is the sea that dances to the moon. The -
streamis the moon-light.

Moon - light smears all objects/unsmears them of their
former uninviting look and cosmears by matching its radiance with
the colours of objects. Moon-light is also supposed to impart its
honeyi.e. nectar todrinks that are exposed torit.

The plant

““The purifiers by gold (the sages who purify somaby wear-
ing a golden ring) mix, unmix and comix, they lick the mental and
physical power incarnate i.e. soma, enrich it with honey and obtain
soma in these (i.e. vasativaris), the soma which delivers showers
after the sea breathes out. (since the soma-sacrifice is supposed to
bring rain.*® (9/86/43)
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The mixing is the mixing of soma with water, unmixing is
filtering and comixing is mixing soma and honey in milk.

8/87/8 and 9/87/5 descnbe the association of soma with
mountains and rivers.

“‘This stream of soma went from the deeps inside the moun-

tains and came to know the waters residing somewhere in the sub-

marine fire. Oh Indra, your streams of soma flow like the lightning
of the skies, roaring with the clouds.”’* (9/87/8)

The soma plant grows with its roots deep in the mountain.
When offered in the sacrifice it goes to Indra. Indra also consumes
its heavenly counterpart, the moon. Energized by this twofold soma
he can detect the submarine fire which consumes and obstructs the
water of the sea and withholds rain.

The moon is supposed to cool the sea and thus quench the
submarine fire.

Whentherain-stealeris thus subdued, Indra can deliver rain.
The thunder and lightning are aspects of Indra energized by soma.

‘‘Like the fire generated in water, the soma gives powers
to the giver. (divam jinvanti agnayah). Like the warriors the chal-
lengers of the great, evokes waves (in the sea)”** (9/88/5)

The first line refers to the soma in the sacrifice inducing
rain, the second tothesea.

““You, the carrier moving in bemgn waves engulf like the
rain from the heavens. The thousand-streamed soma stays by us,

when we are in our mother’s lap as well as when we are in w1lder-
ness.””* (9/89/1)

The moon

““The king of the seas wore the garment and climbed the
glorious boat of cosmos. The flowing one, inspired by the eagle
(Sun) grows in water. The generators and his kind i.e. the sun and
other gods milk h1m 1.e. take hlS daughters for getting new life.””#
(9/89/2) ‘
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The moon is the king of the seas because they dance at his
sight. The garment he wears is the moon-light. The boat of the cos-
mos is the orbit of the moon. The moon grew in water because he
was born of the sea. The sun is called eagle in vi suparno
antarikshani akhyat. (1/35/7)

The Plant

““The king of the streams rested on the straining cloth. He
climbsthe gloriousboat of the sacrifice. (comp. plavdhyete adrdha
yajnrupih). The flowing one induced by the eagle grew in water.

- (being a plant and also because it is mixed with water. The eagle

brought soma from the heaven.) The drinker and his kin milk him
(for getting) what isborni.e. progeny, cattleand harvest. (The soma
sacrifice brings all this.) 4 (9/89/2)

‘The moon

““Thejoint sprinklers, the illumuinators, the holders of'this,
sustainers, the ten sisters carry him. The enchanter sways in the off-

- spring of the sun. Just as the steed overtakes the movers, he has

covered the moving one.””* (9/93/1)
The ten sisters are the ten directions. The offspring of the
Sunis his rays. Dronais the moving firmament.

The plant

““The ten sisters, the fingers holding him and whistling to-
gether, cleanse him. The green one oozes around the impregnations
of the sun, occupied the bowl or the flowing (bloodstream or
thoughts) as one quick and powerful. * (9/93/1)

““The impregnations of the sun’’ are the vegetations which
grow onlyunder sunshine. :

The moon -

‘‘Like the child fondled by mothers, the showerer is borne ‘
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by the moving (heavenly) bodies. Like a man going home and ap- -

proaching his wife he fuses with the oozers (oflight) in the zenith
(9/93/2)

The plant

“‘Like the child fondled by mothers, the sought-after
showerer isborne by eatables. Like a man going home approaching
his wife, he mingles with the streams (of milk and honey) in the
bowl. * (9/93/2) '

The moon

““Furthermore he has enriched the udder of the indestruc-
tible, the clear-minded moon mingles with the streams (moon-light).

 theraysbathe the towering one among the luminaries with milk (moon-

light). They as ifaugment him with purewealth.”*%" (9/93/3)
The plant

“‘Furthermore he enriched the udder of the cows (cowsmay
have been fed on the sqeezed stems of the soma-plant). He is mixed
with streams of (milk and honey).(the streams) of milk mix it with
white in the bowls, asif with pure wealth.”**? (9/93/3)

(They milk the rays of Him whom the shining one is bathing
in the sky like royalty oozing and staying high. The hymns augment
him, the enthused one. He sustains the coverer Varuna, three-ways
inthe sky.”** (9/95/4)

The three ways are the three dimensions, Varuna the cov-
erer is the god of space. The moon is said to sustain him, because
like other gods heis fed onit.

The plant

““They milk him glowing and oozing on the stones (with
whichsomaispounded.) The hymns augment him who is enthroned.
The three-fold soma sustains its chooser in inhibitions. (mudrayd
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sahitam). (It opens. out and relaxes the subdued personality.) *
(9/95/4) : _

““Oh god of good armaments, purified or glorified by the
distillers, penetrate truly the beautiful secrets, like the steed ad- -
vancing to battle, stimulate desire for fame, stir the breath, stir the
organs.”’* (9/96/16).

The steed advancing to battle is a symbol of energy, enthu-
siasm and fearlessness.

" The moon

““The harassed showering multitude (the stars of the Ind'ra
constellation i.e the Falgunis) came to setting perforf:e aloqg with
the one of quick- striking mood. The fields together sing their song

to theinviting moon.*® (9/97/8) - .
These are references to the advent of the rain when the sun

is in the Falgunis.

The plant

“Theharasser multitude of sqeezers (of soma) gotothe sac-
rifice along with the one of quick - striking mood (who comes to
set)* (9/97/8) ' -

The second line is the same.

The moon

“Heaugments the speed ofthe wide striding (sun). The mov-
ing bodies can not keep pace with the easy-playing. The hot'-rayed
one fattens him. He looks pale during the day, and bright during the:

. night.”%' (9/97/9)

The plant

““He plies the speed of the wide-spreading song. The senses
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can not encompass the easy-flowing one. The Sun fattens him (be- -

ing the life- grver ofall plants). It looks pale during the day and bright
during night.”’

The green colour, unlike the red looks brighter during night
than it does during day. This is called purkingee phenomenon in
Psychology.

Th‘e_moon -

“‘He then the radiant one bathes in the /pacers of night (the

stars.), when the wills of the Sun impel him, the captivating oneto -

move.”’*? (9/99/2)
The plant

After the night he the brilliant one; bathesin the sacrifices when
thehymns ofthe sagesimpel the green oneto flow.””%? (9/99/2)

The moon

““The captivatingoneis enwrapped in the arjuni (nakshatra)
as if in a white cloth like a child being bathed. The movements im-
pel him like a chariot among the rivers(the spiral galaxy visible in
the Northern hemisphere) between the heavens and the earth’’®
(9/107/13)

Thisis areference to the moon rising in the arjuni nakshatra

in winterat sunset. He is a child because he has just risen. That the
arjuni used to rise at sunset in winter is stated in 7/55/7)

The nlant

¢ ‘The captivatingone comes inthe white straining cloth like

| a child to be bathed. The ritualists impel him like a'chariot among

songs between the arms." (perhaps the soma was carried in bundles
big enough to require both hands tolift them)54 (9/107/13) |
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The Moon

‘Oh, flowing one, yeu produced the solar milk by powers
in the all-holding (sky) spreading by the ray-promotmg lustre.”’%
(9/110/3) | o

The plant

““‘Oh, flowing one, you produced the sqeezed (juice) by
prowessinthe holder of milk, speeding by the self-stimulating stream

- ofthoughts.’” %¥(9/110/3)

The moon

““By prowess he cut out the milk/rays frominside the rocks,
like an upward flowing liquid. You pervade the multitude of rays
and pervaders. You strike like an armoured (warrior ) oh aggres-
sor.””* (9/108/6)

The moon is made of rocks, as is inferred from the black
spots. Itis from such material that he emits moon-light. He is said to
strike like a warrior because he chisels out the milk from the rock.

The plant

“‘By his prowess he chiselled out from the rocks the up-
ward flowing liquid streams of milk. He spreads the multitude of
cows and horsés. He the aggressor strikes like an armoured war-
rior.””¢ (9/108/6) : :

The somaisdescribed as growing onthe mountains. Thus it
producesits nectar (juice) from therocks. - - ’

Apart from the hymns in which soma is expressly mentioned,
or are obviously addressed to soma in the ninth mandala, Sayana
takes some other hymns as referring to soma. For example the sec-
ond line of 1/164/43 is taken by Sayana to refer to soma. This hymn
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- is included in the asya vamasya. The hymns in the asya vamasya
" arenotinterrelated and can be independently interpreted. Not only
the second line but also the first can be interpreted as referring to,
soma.

“‘I saw the powerful smoke around and with the lower one
saw beyond. The sages processed the auburn oozer. They were the
first practices. 7 (1/164/43)

The smoke isthe smoke of marijuanaand hashis. This smoke
induces mystic experiences and enables one to see beyond.

The sex-stimulating and mystical experiences induced by
soma are further described thus:-

““The drink stimulates my speech, it awakens sensual dis-
- position. This firm one takes the measure of six expanses (accord-
ing to sayana dyowh, i.e. sky, prthvii.e. earth, ahani.e. day, ratri
i.e night, ap i.e. water and oshadhi i.e vegetatlon ) beyond which
there is no world.

The word - play for the moon and the plant:-

“This is the one who made the greatness of the earth and
the stability of the sky, holds the wide atmosphere. 7 ¥(6/47/4)

The moon

““Moon-light is the acme of the world’s goods. The moon
withits rays is compared with the top hub and the ropes which hold
thetent. The threeflowing ones are the wind, the light, and the juices
of the plants. The moon holds the atmosphere as against the Sun
who creates the winds.”” * (6/47/4)

The plant (only where the traslationis different)

. The three flowing ones are the smoke of hashis and mari-
juana and the juice of the somaleaves. Antariksha which the soma
holds is the inward eye.

“‘Do not shakeus oh, soma. Oh king, donot frightenus. Do
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not strike our heart by glow.”’® (8/79/8) -

This answers to the effect of hemp as given in the Materia
Medica and Therapeutics. ‘‘The result is muscular excitement”’.
“In large doses it induces a sort of catalepsy, followed by coma,
and death from cardiac failure.””, <‘Ganja~smoking if persevered -
causes trembling”” The glow refered to is thus the glow of ganja.

The moon

““The massive and discerning showerer resounds with
strength. Brandishing his horns (tips of the crescent) The soma rests
on the well functioning sky. The skin of light (rays) becomes the
cleanser sheep-strainer ¢' (9/70/7)

The plant

When the soma flows in the veins of the drinker, he feels
like a bull roaming majestically. _

The yoni where the soma rests is the system of the drinker.’
avyayi tvak is the skin of the senses. Avyayi nirnik is the lasting
cleanser.

The moon

““This soma the glider, oozing around in the unblemished (sky)
is runninglike a released herd, like a he-bufaliow, brandishing his homs
like a spirited warrior in pursuit of wealth.”¢ (9/87/7)

The plant

Pavitra here refers to the strainer. ‘‘This soma, the glider,
distilled in the strainer runs like a released big bull brandishing his
horns, like the spirited warrior, in pursuit of cows.2 (9/87/7)

““Your powers speak out like the ripples of river-waves,
1mpel the sound of the pipe”® (9/50/1)

Here the pipe could mean the smoking-pipe and the ripple,
the sound of thehukka. Themusical pipe s suggested.
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Pavi

fromputo ﬂow canrefer to the flow of sound. Pundti, pavat
etc. suggest purifying shmmg etc. SRR

| The Sun, moon and the Soma

‘‘He by the former laudatory hymns of the mortals produced
the progeny of men.”” *“The gods hold the wealth - bestowing agni
who occupies the heavens and the atmosphere~where the clouds
float—~by the seeing Sun’® (1/96/2)

Here vivasvatd can be easily taken to refer to the Sun.
Traslating vivasvata chakshasd ‘“as by the seeing worshipper’’
would amount to crediting the worshipper hlmself with dlvme
knowledge which could have hardly been intended. o

Bhave observes: ‘‘Vivasvin denotes devotee (1/53/1)
(3/34) from vivas to worship, the second vivasvat denotes the Sun
(1/44/1, 8/57/1, 10/17/1) from the intensive vivas of the root vas.
Wackeragl's, opinonthat vivasan changes accent without changing
meaning can not be fully accepted.”

Bhave quotes no rule from Panini in support. If accent dis-
allows the meaning Sun as expressed the meaning can be taken as
suggested.

In 1/96/2, the accent on vivasvdn is as in 9/99/2 and yet
Bhave’s meaning ‘“worshipper’’ does not fit. The meaning ‘‘Sun”’
onthe contrary does fit.

The moon .

““The sweet ones (waters) fill the simhardshi which s their
inducer, the moon Indraand the ruddy lord ofthe heaven. The brave
(Sun) first in battle, inquires (about) the waters. The showerer
(Indra) guards by his observations.”® (9/89/3)

The simhardshi consists of magha, purva and uttara falgum
The hymn describes the combination of the moon, the morning sun
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and the falgunis. Falguna is the name of Indra. This combinationi.e.

 falguni amavasya heralds the rainy season. Thus Indra and soma

(moon) search for the cows (waters) several times in the year, and
find them ultimately on the falguni amavisya. Indra can do this
guardian work (delivering rain,) only with the htelp of the moon.

The hymn may not be about soma or may be about what Say-
ana calls soma in the solar form. The soma in the solar form may be
the amavasyad moonwhichis submerged bythe Sun.

““Four makers of potions join him, resting in the common
sustainer. Sublimating by obeisances, they reach him, and about him
excel the older ones.””* (9/89/5)

The four seem to be: magha, purva falguni,uttara falgum
and sury3, the bride of soma. Suryi is the daughter of the sun, i.e.
the light of the sun, it is married to the moon on the amavasya day,
since it engulfs the moon onthat day. The four are the makers of the
potion i.e the rain. Thus this is a reference to the combination of
these four with soma heralding the rainy season.

The outcome

‘The outcome of the discussion is that:-

(1) The Soma'in the Rgveda is unmistakably hemp and its
derivatives marijuana and hashis.

(2) Most of the Soma hymns in the I.{gv\eda have double
meanings, one referring to the drink and smoke and the other to the
moon |

) o 0

X/
0’0 0’0 0’0
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SOME OPINIONS

1. Abilities & Education

Prof. Sorenson writes in Contemporary Psychology May
64 published by the American Psychology-association:

‘“The discussion of the topic”> A search for common ele-
ments “‘is a very able one and centres our attention on one of the
most basic but usually overlooked means for improving both learn-
ing and living.”” ‘It can be reported that Waradpande writes En-
glish very clearly and effectively.”’ _

Prof. Mc Elwain writes in the Australian Journal of Psy-

| chology Vol. 1563.:

“‘The tremendous skill and the vast store of accumulated
knowledge about human behaviour of Oriental thinkers has gener-
ally been rarely recognized in Western cultures. Dr. Waradpande ’s
book is an introduction to such thinking. He himself bridges the gap
between the current trends of oriental and occidental thinking about
human behaviour, being skilled in both.*’

B. A. Farrel Wilde reader in Mental Philosophy in the Uni-
versity of Oxford writes: ‘

" “‘The work reveals marked ability and considerable pow-
ers of lucid presentation and assessment of alternative points of
view. The author is capable of 1aking a line of his own. He is very
widely read and informed and has great powers of application.’’
2. Time Space & Motion

Prof. Bannerjee, Head of the Department of philosophy,
Delhi University writes: ‘‘A most outstanding thesis in flawless
English.”’ . :
3. “Intelligence Test Scores of candidates” at the Services
Selection Boards. ’ :
The British Journal of occuptional Psychology writes:

“‘The book can be commended as admirably painstaking

and impartial psychological/statistical study.”’
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